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Briefest Notes! 


Delayed again, but still struggling (yes, again!)... 
I will catch up, God willing! I’m happy to be able 
to give you this second special issue of works of St. 
Philaret of New York, even though considerably 
later than I had hoped. Until I began working 
systematically with these documents (rather than 
one here and there as a “filler” or appropriate to 
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a particular time of year), I had failed to take ac- 
count of the enormous volume of the work (there 
remain in my files about 100 items, with more 
coming fairly frequently), nor the enormity of the 
task of editing them. All of them are the fruits of 
the labors of Eugenia Chisholm Richard — some 
translated directly from printed Russian texts, but 
many more painstakingly first transcribed from 
audio recordings (ancient audiotapes, or CDs or 
mp3 “modernizations” of same), then translated 
into English. The sheer volume of the material 
defies any really systematic approach... but I'll do 
my best to make some order. These “special is- 
sues” will appear regularly (but not every issue) for 
a long time to come, God willing. 
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ON DEATH AND RESURRECTION 


SERMON ON LAZARUS SATURDAY 
St. Philaret of New York 


Prior to beginning my sermon, brothers and sis- 
ters, here is what I want to say: Remember that 
he who communes of the Holy Mysteries must, 
first of all, try to arrive for the very beginning of 
the service, and secondly, make his confession, if 
possible, a good deal ahead of time and not at the 
last moment. I say this not at all in the form of a 
reprimand to any particular person — NO! For | 
know that for many this is difficult; many live far 
away and the means of transportation are far from 
always suitable. This is understood. But as far as 
one is able, circumstances permitting, always try 
to come to church on time and make confession 
ahead of time, because otherwise there is no order 
when those who are making confession are doing 
so when the Chalice has already been brought out. 
They should then be standing and listening to the 
last prayers before the Chalice itself and before 
Holy Communion and not be standing before the 
analogion confessing their sins. This should be 
done earlier. I speak about this so that you might 
keep it in mind. 


Our Lord, Jesus Christ, as we know from the Gos- 
pel, said to those surrounding Him: “Come to 
me all who labor and are burdened and I will give 
you rest.” And later He indicated that if a person 
takes upon himself His yoke, His commandments 
and His laws, “You will find peace for your souls.” 
For this purpose the Son of God became incarnate 
and came to earth specifically in order to bring 
rest to mankind, exhausted by sufferings. 


And so, in particular, what is it that people fear 
most of all on earth? DEATH. Every philoso- 
phy shrinks back in the face of death; every wis- 
dom grows silent when it stands before a coffin in 
which lies the decomposing body of a person who 
has died. No philosophy will be of aid here! As a 
hero of one of Turgenev’s novels said, “Just try to 
deny death; it will deny you.” And it is certainly 
so. The Lord came for this purpose, I repeat, to 


soothe human souls and He knew what frightens 
man the most, that the most dreaded thing for 
him is death. And it is precisely in this terrible 
matter he gives us assurance and joy which, of 
course, apart from Him, no one can ever give. 


He said many times that He is the Resurrection 
and the Life, that ifa person believes in Him, even 
should he die, yet he will come alive. And we read 
in the Gospel where He prophetically said, fore- 
telling the future, that there would be a moment 
when “all those in the tombs will hear the voice 
of the Son of God and will come forth.” What a 
wonderfully bright promise He gave us! 


But His care for us over this issue was not pacified 
there. 
promise comforts a person, but yet the physical 
reality of death is horrifying and so this is why 
just before the very end of His earthly life He per- 


He knew well that no matter how such a 


formed the astounding, fearful miracle — He goes 
to the tomb of Lazarus who had died. There were 
cases even prior to this when He had resurrected 
those who had died — the son of the widow of 
Nain, the maiden Tabitha, the daughter of Jairus; 
but these were, so to speak, recent victims who 
had just been snatched away by death, and He re- 
turned them to life. But here, before us is a hor- 
rific picture of how death not only already seized 
its victim, but is doing its awful work and is de- 
stroying the physical composition of a man, which 
is decomposing and being destroyed. 


Before this terrible picture of death the Author of 
life appears and says, “Remove the stone!” Those 
around him were filled with fear. Martha hurried- 
ly says, “Lord he already smells for he has been 
dead four days.” Others evidently were even more 
afraid and are thinking, “What is this? The smell 
of decomposition will be unbearable. What does 
He want?” But when they obeyed His word and 
moved the stone, then He, as a Man, lifted up a 
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prayer of thanksgiving to the heavenly Father, and 
as God, He addresses the decomposing corpse 
and we hear that voice, which will roll as thunder 
sometime in the future, when His Divine Word 
will be fulfilled, saying that all the dead will rise 
from their tombs at the voice of the Son of God. 
And in order to show the people and to com- 
pletely reassure them, He demonstrates how this 
will be. His stupendous voice is heard: “Lazarus, 
come forth!” As it says in the Church's prayers, 
this voice shook the entire abyss of hell, all the 
depths of the nethermost region. Hell trembled, 
giving up its victim. And the one who had just 
frightened everyone from inside his tomb sud- 
denly emerges from it, alive and well. 


What a stunning and at the same time what a joy- 
ous miracle! This is why this feast, Lazarus Satur- 
day, as we call it, is particularly radiant and bears 
a joyous character, one of the brightest days of the 
year! We see here in actual deed how our resur- 
rection will come about, when the Son of God is- 
sues His voice and heeding this voice the dead will 
leave their tombs and emerge from them alive. 
Only He can give people such a hope and reassure 
us so greatly that after this, the Church, indeed 
could calmly proclaim that when a person dies, 
for him this is not an abyss of non-existence, not 


annihilation, for if he is a Christian, for him this 
is merely “in a blessed repose, eternal rest.” This 
is what our Lord gave us in this, His astonishing, 
stunning miracle! 


But do not forget, beloved, that this feast is as if 
a forefeast of the next great feast tomorrow. They 
both even have the same troparion: “Reassuring 
us of the general resurrection before Thy passion, 
Thou O, Christ God hast raised up Lazarus from 
the dead.” Tomorrow’s great feast brings us into 
a series of services of new sacred remembrances 
of the final days on earth of the life of our Sav- 
ior, of His last conversations and instructions, and 
finally of that great and holy Deed which He ac- 
complished in the Garden of Gethsemane, having 
taking our sins upon Himself and on the Cross on 
Golgotha, nailing these sins to the Cross, wash- 
ing them by His Most Precious Blood, and finally, 
emerging from His tomb in glory, as the Risen 
Victor over hell and death! 


Don’t forget about this! The most marvelous, the 
most sublime time in our Church cycle of yearly 
services is beginning and each person must take 
care to attend as many Divine Church services 
as possible during these sacred days to quench 
the spiritual thirst of our souls and to become 
strengthened spiritually for days to come. Amen. 


SERMON ON GREAT FRIDAY 
St. Philaret of New York 


In the Name of the Father and of the Son and of 
the Holy Spirit. 


The Holy Gospel tells us that when the Lord Jesus 
Christ appeared on the banks of the Jordan, St. 
John the Baptist, pointing to Him said, “Behold 
the Lamb of God Who takes upon Himself the 
sins of the world.” and on the next day repeated 
this again. The Lamb of God: in ancient times, 
a lamb was a redemptive sacrifice for sins and this 
is what the Baptist was speaking of, that the One 
Whom he indicated is that Redemptive Sacrifice 


for the sins of mankind. 


It is easy to say and one may write that one took 
some sort of sins upon oneself, but the Lord Jesus 
Christ, God-man, Son of God Who became incar- 
nate yet remaining God as God Omnipotent and 
at the same time joining His nature with human 
nature, He took upon Himself the sins of the en- 
tire world not in a way that we may say, but took 
them in essence, actually. Metropolitan Anthony 
loved to clarify that the Mystery of Redemption is 
an abyss of the Supreme Wisdom and Goodness 
of God and at the same time a terrible mystery. 
Vladika Anthony said that if a person could only 
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see and learn what the Lord Jesus Christ under- 
went in this feat of His Redemption then, as Vla- 
dika Anthony said, a person would burn up, not 
being able to endure this. This is why for us it 
remains a mystery, a frightful and immeasurable 
depth of suffering which we cannot even imagine. 


It becomes truly terrifying when one merely thinks 
what the Lord had endured then. For He, I re- 
peat, essentially took upon Himself the sins of the 
entire world. We cannot take the sins of others 
upon ourselves. They remain with each person in- 
dividually, but God Almighty has nothing that is 
impossible for Him and by this dreadful action of 
His Omnipotence, in a way which is inscrutable 
and incomprehensible for us, He accomplished 
indeed that which only faith can accept and not 
human reasoning. He took our human sins upon 
Himself, making them His own, personal sins and 
this is why He suffered and sorrowed so greatly. 


We know how He said to His disciples prior to 
embarking on this path of horrible sufferings, 
“My soul is exceeding sorrowful, even unto death” 
and right away, purely in a human manner which 
is understandable for us, He asks His disciples, 
“stay with Me here and watch with Me.” Yes, 
they did stay with Him, but they were not able to 
stay awake and during those moments when He 
prayed His terrible, supernatural (as the Church 
calls it) prayer in Gethsemane, during that time 
they slept and slumbered. While the Lord was 
pronouncing His prayer, he turned to them for 
their support in friendship, support in love, He 
sees that they sleep. He only said to Peter, “Si- 
mon, could not have at least you tarried a little” 
for it was Peter, as we know, who swore and made 
an oath that he would go with Him even to death, 
but now he had fallen asleep at a time when it was 
so difficult for Him. 


But remember, beloved, when you and I con- 
template what it is that the Lord did for us, one 
must never forget that it was precisely because 
of our sins that He ended up on the Cross and 
in the tomb. We nailed Him by our obstinate, 
unrepented sins to the Cross and because of our 


sins He now lies a voiceless and invisible corpse 
in the tomb. And when you bow down in wor- 
ship before Him, venerating His wounds, do this 
as one inexcusably guilty on account of whom He 
is covered in wounds, on account of whom He 
died in torture, rejected, covered with shame and 
now lies in the grave. Remember that we did this, 
including me and every other person by our stub- 
born sins and our incorrigibility. It is not in vain 
that the Lord Himself at one point when He par- 
ticularly strongly sensed the unfaithfulness of the 
human race and even exclaimed, as is recorded in 
the Gospel, “O faithless and perverse generation, 
how long will I be with you, how long will I suf- 
fer you?” This is how difficult in general it was for 
Him to be with us, and then, I repeat, we nailed 
Him to the cross and put Him in the grave by our 
sins. 


Remember this, Christian soul, when you come 
to bow down before the Divine dead body lying 
in the Shroud, when you venerate His wounds, 
do this as one who is undeniably guilty, because 
no one besides us is guilty of this, for the Lord 
Jesus Christ, as the Apostle said, instead of the 
Glory befitting Him, He endured shame and dis- 
grace, the terrible, shameful and degrading death 
on the Cross. You and I know that now, after 
His death the Cross has become for us sacred and 
a treasure, but He was nailed to the Cross, I re- 
peat not by the soldiers, but by us because if our 
sins did not exist He would not have had to take 
them upon Himself and none of this would have 
happened. But He accepted this dreadful super- 
human feat. 


Remember how it says in the Gospel that He 
struggled in the Garden of Gethsemane to the 
point of bloody sweat during this dreadful prayer. 
Why was he covered with this terrible bloody 
sweat? The holy hierarch Dimitry of Rostov once 
said in his inspired sermon, as if addressing the 
Savior: “Lord, why are You covered in blood? 
Who wounded you so severely? There has not yet 
been the Cross or the scourging, why are you cov- 
ered in blood?” And he answers it himself: “Love 
wounded me,” for the God-man knew that if He 
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Who so loved sinners did not carry out this dread- 
ful feat, then our lot for all ages would be fiery 
Gehenna in frightful, never-ending most horri- 
fying sufferings which we cannot even imagine. 
And it was He Who took upon Himself this en- 
tire horrifying weight, the heavy burden of sin and 


thanks to His holy and great podvig we now have 
an opportunity to hope that we will receive for- 
giveness of our sins and that they will be washed 
away, and then can we hope that He will receive 
us into the Heavenly Kingdom as He received the 


wise thief. Amen. 


ON THE PASSION OF CHRIST 
St. Philaret of New York 


Those who were present last year at the same talk 
on the Sufferings of Christ, perhaps may remem- 
ber that at the time, having read the Gospel of the 
Evangelist Matthew on the Sufferings of the Sav- 
ior, we talked here about the Gethsemane prayer 
of the Savior, how He, in order to redeem sinners, 
took upon Himself the sinfulness of all mankind. 
Just now we heard the account of the Savior’s Suf- 
ferings from the Evangelist John the Theologian. 
Let us emphasize now the characteristic unique- 
ness of this particular account. It is known that 
the first three Gospel readings, those of Evangelists 
Matthew, Mark and Luke, are significantly alike, 
while the Gospel of St. John differs significantly 
from the first three. Many things which they say 
are not found in St. John’s Gospel. And on the 
contrary, many things which they do not say, he 
cites and at times in great detail. 


The Evangelist Matthew, the Evangelist Mark 
and the Evangelist Luke speak about the prayer 
in the Garden of Gethsemane. We began today’s 
Gospel reading from the moment when the Geth- 
semane prayer had ended and the Savior of the 
world, strengthened by this prayer for that great 
podvig for which He came, comes out to meet His 
betrayer and that crowd of armed people together 
with the enemies of Christ who had come to take 
Him (speaking in contemporary language, to ar- 
rest Him). The Evangelist John does not speak 
of the Gethsemane prayer, he merely hints at it, 
saying in the very beginning that Jesus, “knowing 
what would happen to Him, came out to meet 
them.” Judas was here and a militarized guard, 
and the enemies of the Savior — the publicans 
and the Pharisees, members of the Sanhedrin. 


And then the Savior addresses them saying, 
“Whom do you seek?” They answered, “Jesus of 
Nazareth.” The Lord responded briefly, “It is I.” 
But upon this response they drew back and fell 
to the ground. Rarely, rarely did the Lord Jesus 
Christ in such a manner allow people to feel His 
fearful, limitless, divine power, and here He merely 
spoke two words, and it was as if a terrible light- 
ning of divinity flashed in this brief answer and 
they all crumbled to the ground. They rise up dis- 
oriented, and the Lord again poses the same ques- 
tion; they repeat their response. Then the Lord 
says to them once again: “I have already told you 
that it is I.” But evidently He said this in a quite 
ordinary tone, and immediately out of concern for 
His apostles, He says, “Leave them be; let them 
go.” We also know how Simeon Peter attempted 
to defend Him, striking the servant of the high 
priest, cutting off his ear, but the Lord said to Peter 
to put his sword in its sheath and Himself healed 
the wounded servant. 


Saint John the Evangelist says that the Savior was 
led from the Garden of Gethsemane first to the 
high priest Annas and there the high priest ques- 
tioned him about His teaching and about His dis- 
ciples. But the Lord responded in His character- 
istic manner, saying that by questioning Him, the 
high priest had violated the established order of 
prosecution. According to those times, first the 
witnesses were to be questioned and only then the 
accused. Had there been no one present there who 
had heard the teachings of the Savior, what things 
He had said, then the high priest would have been 
right. But he immediately addresses the Savior, 
and the Lord, gently and tactfully pointing out 
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the incorrectness, says, “I never said anything in 
secret. I always spoke where Jews had assembled. 
Why do you question me? Ask those who heard. 
‘They heard those things which I spoke.” Gently 
and tactfully the Lord steers the high priest onto 
the correct path of prosecution, but one of the ser- 
vants of the high priest, desiring to show loyalty 
to his chief, feigning disdain at the insolence of 
the response, struck the Savior on the cheek, say- 
ing: “Do you answer the high priest in this man- 
ner?” ‘The answer of our Savior was simple; the 
Lord meekly responded to this: “If I spoke evil, 
bear witness of the evil, but if 1 spoke well, why do 
you smite me?” Incidentally, a tradition has been 
preserved among the writings of the holy fathers, 
that the one who smote the Savior was the same 
one whom He had healed of paralysis. ‘This is how 
he thanked his Divine Healer! 


Then the Savior was led to Caiaphus, the high 
priest, who was the chief priest. It is during these 
hours, as we know, that Peter’s terrible denial oc- 
curs. Apostle Peter, who just recently had made 
oath and sworn that he would even die for his 
Teacher, is gripped here with fear of a servant 
woman, is frightened of the persistent questioning 
and with an oath denies knowing Him thrice. The 
apostle and evangelist John, almost immediately 
after this, speaks of how the Savior was sent to the 
Pretorium to Pilate so that he be interrogated by 
the ruler himself in the judgment hall. The head 
of the regime comes out and asks: “What charge 
do you levy against this Man; what is He accused 
of?” The Jews answered this question on the one 
hand rudely with a shade of insolence, on the oth- 
er hand they emphasized their own helplessness. 
“If He were not an evil doer we would not have 
brought Him to you.” The Gospel says that to this 
unsubstantiated statement, Pilate merely respond- 
ed: “Take Him and judge Him according to your 
own law.” It was then that they announced that “it 
was not lawful” for them to put anyone to death, 
to kill him or have him killed, thereby demon- 
strating that they had already reached a verdict but 
lacked the means to carry it out themselves and 
therefore were asking the prosecutor to do this. 
Then Pilate entered into his Pretorium and the 


Savior is brought to him. He asks Him: “Are You 
the King of the Jews?” The Savior answers the 
question with a question. “Are you asking this of 
yourself or did others tell you of Me?” In other 
words, are you asking this for your own sake or 
on the basis of what others had told you. Was this 
question a mere formality based on what others 
had said about Me, or are you yourself interested 
to know? Pilate responded to this haughtily, like a 
Roman, like a high-placed Roman official, aware 
of his authority: “Am I a Jew? Your nation and 
their leaders handed You over to me. What have 
You done?” And then, in responding to the ques- 
tion whether He is King of the Jews the Lord says: 
“My Kingdom is not of this world.” Let every 
person remember this, every person who wishes to 
lower the Church onto a platform of some sort of 
human organization, even if it be the most lofty, 
the most benevolent, but nonetheless a human or- 
ganization. “My Kingdom is not of this world!” 
the Savior says categorically. “If My Kingdom 
were of this world then would My servants fight 
that I should not be delivered to the Jews.” That 
is, if My Kingdom were of this world, like every 
other kingdom, then I would have my defenders 
who would not permit that which is occurring 
now. “But now is My Kingdom not from hence” 
says the Lord. 


We know how when the Lord was speaking with 
Pilate He added these words, directing them now 
to his inner sense, to his heart, to his conscience: 
“To this end was I born, and for this cause came I 
into the world, that I should bear witness unto the 
truth.” He said this immediately after he gave Pi- 
late an answer to his question: “Are you the King 
of the Jews?” “Thou sayest that Iam a king.” Ac- 
cording to the phraseology of those days this sig- 
nified an affirmative answer: yes, ] amaking. But 
the Lord says: “For this purpose was I born and 
for this cause I came into the world, that I should 
bear witness unto the truth, and every one who is 
of the truth shall hear My voice.” This appeal to 
Pilate’s moral sense, to his heart, to his conscience 
passed him by. Standing before the Savior was 
a representative of Roman skepticism, who had 
decisively disbelieved everything and no longer 
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believed in anything, but especially in some kind 
of truth! Probably, when Pilate was hearing this, 
he was thinking: “He’s talking about truth now! 
Does truth even exist?! Every one has his own 
concept of truth, and even if it exists somewhere 
far off what does it matter?” Therefore, evidently 
evading the issue he merely says: “What is truth?” 
and with that walked away from his accused. 


This is a tragic moment, my beloved! The answer 
was standing in front of Pilate. A living incarnate 
answer! The One Who said of Himself: “I am 
the way, the truth, the life.” But Pilate could not 
see the truth in the Truth and with his skeptical 
answer he turned away from the Living Truth; he 
walked away, however saying: “I find in Him no 
fault” — that is to say, I do not find Him guilty 
of anything. Then he hears the people demand- 
ing that Barrabas be released, as was the custom at 
Passover. (St. John the Theologian does not men- 
tion this, but the other Evangelists speak of this.) 
Pilate asks the people, “whom shall I release, Bar- 
rabas or Jesus called the Christ?” Undoubtedly Pi- 
late was convinced that the people would say Jesus 
because Barrabas was a murderer, thief and rebel. 
But when they shouted: “Not this One, but Bar- 
rabas,” then Pilate became perplexed. St. John the 
Evangelist says that Pilate, upon hearing this, took 
Jesus and had Him flogged. Flogging is a horrific 
punishment from which many died not being able 
to endure it, yet Pilate had just said that he found 
no guilt in Him. Then for what reason did he or- 
der Him to be flogged? Yet he ordered it.... Cov- 
ered in blood from head to foot, wearing a purple 
robe and a thorny crown, the Savior stood before 
him after the flogging, and undoubtedly the cruel 
and harsh heart of the pagan shuddered when he 
saw what his industrious soldiers had done with 
their Victim... 


And again, in the hopes that the crowd would 
understand what was happening and take pity on 
the Innocent Accused, such a mutilated and tor- 
tured Man, Pilate brings Him out before them 
and says: “Behold the Man!” Look at Him, for 
He is a person just like us people!... However not 
even this appeases the malice of the crowd, their 


insatiable malice. And they then began to shout: 
“Crucify Him! Crucify Him!” Then Pilate says: 
“Ye take Him and crucify Him, for I find no fault 
in Him” i.e, what has already been done is not 
enough for you, so take and crucify Him your- 
selves; I find no guilt in him atall. He seems to be 
saying: “I have already made a concession toward 
you by ordering the flogging of a Man Whom | 
consider to be innocent. But if you want to also 
crucify Him, then crucify Him yourselves.” But 
they could not do this, so they say to Pilate: “We 
have a law and according to our law He must die 
for He has called Himself the Son of God.” But 
this caused a reaction which they evidently did 
not foresee. The Gospel says that Pilate, having 
heard this word “he was the more afraid,” he be- 
came more frightened, for at the time the Romans 
held a belief that the gods could appear on earth 
in the form of a man. Pilate became afraid and 
again leads the Savior into his judgment hall and 
asks Him, “where are You from?” At this moment 
when the trial is underway, the Evangelist Mat- 
thew indicates that Pilate’s wife sends him word 
that he “not do anything evil to this Righteous 
Man, for in my sleep I suffered greatly because 
of Him.” And this, of course, added to Pilate’s 
alarm. But when he asked Christ 
Thou?” the Lord did not start to answer the ques- 
tion of the one who had turned away from the 
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question concerning truth and “Jesus gave no an- 
swer.” The pride of the high ruler spoke out and 
he says: “Speakest thou not unto me? Knowest 
thou not that I have power to crucify thee, and 
have power to release thee?” You are in my hands, 
You are in my power and You don’t answer me?! 
The Lord Savior’s answer is touching: “You had 
no power over me if it had not been given to you 
from on high, and therefore those who delivered 
Me to you have a greater sin.” Notice how the 
Lord does not wish to either compound, empha- 
size or increase Pilate’s guilt. He already sees the 
limit of the power he has over the decree demand- 
ed by the enemies, and yet here also it is as if the 
Lord is attempting to minimize, reduce his guilt, 
He tries if not to justify but to somehow excuse 
him and says: “your main sin is not the greatest, 
but he who delivered Me to you, he has the main 
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sin.” And this evidently moved Pilate and it is 
stated outright that just from that moment, Pi- 
late tried especially to let Him go, but he did not 
find the courage within himself when he heard 
the accusation of the Jews that “if you let Him go 
you will be no friend of Caesar’s.” Of course this 
could not have been pleasant for Pilate to hear, 
for the cruel and suspicious Tiberius was Caesar 
at the time. Pilate imagined what would hap- 
pen to him when it is reported to Tiberius that he 
had released the One Who called Himself King 
of the Jews. At that point, he was completely 
gripped by fear; he still attempted to resist and 
brought the Savior out again before the people 
and said: “Here is your King!” And those high 
priests and publicans who so hated Roman tule, 
of which they could not calmly hear, who had 
only one desire — to be freed from this odious 
subordination, shouted as if they were loyal and 
faithful Roman citizens: “We have no king but 
Caesar.” We have not nor do we know any king 
besides Caesar. “Then delivered he Him therefore 
unto them to be crucified.” 


As St. John the Evangelist writes: “And they took 
Jesus and led Him away.” Carrying His cross, 
He walked toward Golgotha, as tradition says, 
exhausted from all He had endured and the ter- 
rible flogging, blood-drenched, He was losing His 
strength. He was falling under the weight of the 
cross, until finally the soldiers compelled the able- 
bodied Simon a Cyrenian to take His cross and 
carry it himself. 


The Savior is crucified between two thieves. The 
scribes and pharisees saw the sign which Pilate had 
fastened to the cross: “Jesus of Nazareth, King of 
the Jews,” and began to demand that he change it, 
for it was an embarrassment and disgrace for the 
Jews that their King should be nailed to the cross, 
executed so disgracefully. “No,” they say, “write that 
He is an imposter. Do not write that He is King of 
the Jews, but rather that He said ‘I am King of the 
Jews’.” In other words, He claimed He was king. 
But they had already exasperated Pilate with their 
persistence and their insatiable malice and he an- 
swered them: “What I have written I have written.” 


We know how at the Cross of Christ stood His 
most blessed Mother, His beloved disciple, the 
only one who did not become afraid and did not 
flee but walked behind Him to the Cross, the 
myrrh-bearing women who were loyal and de- 
voted and were not unfaithful to Him. We know, 
finally, how the terrible suffering of Christ ended, 
when the Lord Jesus Christ, Who had endured 
incredible physical suffering (for the agony on 
the cross was particularly terrible) fiery torments, 
but for Him it was immeasurably more acute and 
torturous because He was without sin. It was not 
within His nature to suffer so, just as it is not 
within the nature of a person who is engulfed in 
fire to suddenly be covered with a layer of ice. 
For Him sufferings were unnatural and there- 
fore incomparably more torturous than for all 
of us. He endured them without complaint and 
He endured an immeasurably greater, terrible in- 
ner cross, suffering for the sins of the people, which 
He took upon Himself, and for which His Father 
forsook Him... and when this terrible, mystical 
abandonment of Him by the Father occurred, at 
that moment on the Cross He exclaimed: “My 
God, My God, why hast thou forsaken me?!” 
Notice, He had always called Him Father, yet 
here He cries out: “My God, My God!” He calls 
Him God, like the worst of sinners. As the holy 
hierarch Innocent of Cherson said: “In these mo- 
ments it was as if the divinity of the Son of God 
was concealed within the soul of the Man Jesus, 
leaving Him as if He were one of us, enduring this 
terrible agony... God the Father Himself and the 
Holy Spirit alone know what He endured then... 
If before us one millionth part of that suffering 
which He endured then were to be revealed, our 
hearts would burst, unable to endure it...” 


The suffering on the Cross nears its end, in ful- 
fillment of the prophecy. The Lord exclaims: 
“I thirst!” For He, like any one being crucified, 
But as it 
was said in one sermon, this exclamation had 


was tortured by unbearable thirst. 


a greater significance: “I thirst for your salva- 
tion, O sinner! That it may be accomplished, 
finally!” He accomplishes his feat for sinners, 
and the Savior of the world, experiencing the 
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last bitterness, tasting the vinegar mixed with 
gall, finally called out: “It is finished (accom- 
plished)” 


What was accomplished? That which was spo- 
ken of yet in Paradise, which was foretold by the 
prophets, which was prefigured by a multitude 
of Old Testament events but particularly all the 
whole-burnt offerings of the Old Testament. 
How many prefigurative lambs were slaughtered 


in the history of the Hebrew nation, until finally 
the Lamb of God was slaughtered Who took upon 
Himself the sins of the entire world. That which 
was accomplished was what the entire world had 
been waiting for, not only what the Jewish nation 
was awaiting. The entire human race, without 
even realizing it, was awaiting it as well. Finally 
the purpose for which the Son of God came to 
earth was accomplished. He accomplished the 
salvation of the human race. Amen. 


SERMON IN FRONT OF THE HOLY SHROUD (PLASHCHANITSA) 
St. Philaret of New York 


The Holy Gospel tells us of when over the River 
Jordan, over the waters of the Jordan, the voice 
of one sounding in the wilderness rang out and 
the preaching of John the Baptist thundered forth, 
and when the Lord Jesus Christ came to the Jor- 
dan after His forty day temptation in the wilder- 
ness, John the Baptist pointing to Him said to his 
disciples, “Behold, the Lamb of God, Who taketh 
upon Himself the sins of the world,” here is He 
Who would become a sacrifice for the sins of the 
whole world. 


This had been revealed to John the Baptist; it is 
doubtful that this had been revealed in such full- 
ness to any one else at the time, and John directly 
indicated the purpose for Christ the Savior com- 
ing to earth, in order to take upon Himself the 
sins of the world. At this moment, beloved, we 
approach the great and awesome Mystery of our 
Redemption. The Church teaches us that the Son 
of God became incarnate; not ceasing to be God, 
He became Man and while on earth He was God- 
Man and assumed the sins of the world. 


This is inscrutable, incomprehensible for us; 
when the matter concerns the actions of God, 
man cannot understand them, just as we do not 
understand the properties of the Godhead and 
cannot understand nor grasp how the Lord is ev- 
erywhere omnipresent; it is inscrutable for us how 
the Lord is not limited by space or time, for Him 


there is no past or present, but only the one act 
of divine perception of all times and all people. 
These divine properties are entirely inscrutable for 
us. Inscrutable for us also is that dread action of 
the omnipotence of God by which the Lord could 
have accomplished that which we could never do. 


How is it with us humans? We do something and 
for this we have to answer. But here, the Son of 
God, in His incarnation accepted upon Himself 
the sins of the entire world and took upon Him- 
self the responsibility for them as if He Himself 
had committed them. How awesome was this! It 
is not for nothing that in the Garden of Gethse- 
mane when the Lord Jesus Christ prayed to His 
Father in His human nature, He prayed, “Father 
if possible may this cup pass Me by,” so dreadful 
was it, but immediately He adds, however, not as 
I wish but as You wish, not My will but Your will 
be done.... 


Remember, that then, during these hours of His 
agonizing Gethsemane prayer, the Lord in His di- 
vine omniscience saw each one of us, every single 
one of us. He grieved to His soul’s extent over 
our infirmities, our weaknesses, of each one of us. 
He took upon Himself precisely our sins and how 
dreadful was this feat when He, the Most Holy 
and Most Pure, took upon Himself all the filth 
that people do on earth. ‘This was so arduous 
that eventually He was covered in bloody drops 
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of sweat. His sweat, as the Gospel says, was like 
drops of blood, dripping to the ground. This was 
how arduously He prayed there! 


But yet the cup did not pass Him by. He saw in 
His infinite love that if He would not take this 
feat upon Himself, the human race, as inexcusably 
sinful would perish for ever. His love could not 
endure this and through His boundless, His di- 
vine love he takes this podvig (feat) upon Himself 
which for us is even terrifying to imagine. Our 
reposed Metropolitan Anthony said that the Mys- 
tery of our Redemption, the Mystery which the 
Lord endured in the Garden of Gethsemane and 
later on the Cross, is so great and so terrible that if 
a person could even peek into this abyss, he would 
immediately perish and burn up. 


Now we contemplate the Cross; Christ the Savior 
on the Cross. Even here He does not forget in 
His love those around Him, He is concerned for 
others; He is concerned for His most pure Mother 
entrusting her to His beloved disciples “Woman, 
behold Thy son; behold thy mother.” It is there 
that He promises the wise thief who repented on 
the cross that this day he would be with Him in 
Paradise. 


Christ grew silent; the thief grew silent too, but 
nature began to speak. That horrific grief which 
seized the Soul of the Most Holy and Most Pure, 
Who had assumed upon Himself all the filth of 
people’s sins was so enormous that nature itself 
could not stand it. The ground began to quake, 
the cliffs crumbled, the sun grew dark — it could 


not bear to see this agonizing suffering, endless 
and boundless, yet the Lord bore it. At the most 
excruciating and perhaps dreadful moment He 
exclaimed, “My Lord, my Lord, why hast Thou 
forsaken Me?” Why? Because before the eyes of 
divine Truth, in His heavenly Father's sight He 
was covered with human sins, and the Lord can- 
not be where sin is and the heavenly Father as if 
leaves Him during these terrible minutes. 


And He suffers — one hour, another and for a 
third hour this unbelievable, super-human agony 
goes on, but finally it has come to an end and 
when the Lord had fully suffered through all that 
He had to suffer through for our sins, then He as 
a conqueror now triumphantly exclaims: “/t has 
been accomplished!” (“It is finished!”) The purpose 
for which He came has been accomplished, that 
which had been foretold by the prophets, that 
which had yet been foretold in Paradise, the salva- 
tion of the race of man had been accomplished 
through the dreadful Golgotha Cross which after 
this, bedewed by His most holy Blood became the 
greatest holy object of Christianity. 


Remember this, Christian soul. During these 
days and hours when the Church reproduces be- 
fore us that which the Lord accomplished for the 
sake of us sinners — may your soul be filled with 
boundless gratitude toward Him Who so suffered 
on our behalf and when you come up now to the 
Holy Shroud which depicts Him, lying in the 
tomb, venerate His wounds with compunction. 
Remember that by these wounds He has granted 
you forgiveness of sins and eternal life. Amen. 


SERMON ON THE REDEMPTIVE FEAT OF OUR SAVIOR 


ON THE LORD’S SUFFERINGS FOR THE HUMAN RACE 
St. Philaret of New York 


In the Name of the Father and of the Son and of 
the Holy Spirit. 


You and I just heard the account of the sufferings 
of our Savior as is related by the Holy Apostle and 
Evangelist Matthew. ‘The podvig of Christ. His 


suffering prior to the Cross on Golgotha is a Great 
Mystery. Never will man be able to not only not 
grasp but even scrutinize or penetrate the depth of 
this mystery for, when the Lord was carrying out 
this great feat of His, He endured something that 
an ordinary person in general would not have the 
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ability to bear. How excruciating was that which 
He was experiencing, which He bore, we see from 
the Garden of Gethsemane when His sufferings 
were approaching. He, Who had come to earth 
with the purpose of saving mankind, seemingly in 
horror steps back from this feat and prays to the 
heavenly Father that “if possible may this cup pass 
me by” for that is how horrible it was! 


Earlier on, after His entry into Jerusalem, we 
heard how from His lips burst forth the cry, en- 
treaty, “Father deliver Me from this hour” but 
He immediately added, “but it was for this that I 
came” for this terrible hour of suffering. The holy 
fathers tell us, and in particular the most blessed 
Metropolitan Anthony loved to emphasize this, 
that this redemptive feat is comprised, so to speak, 
of two parts. It is comprised of or has two parts. 
‘The first part of it was in the Garden of Geth- 
semane and this feat brought the strength of our 
Savior to such exhaustion that He was covered in 
bloody sweat and in order that He not become ex- 
hausted and completely weakened in His human 
nature, the Heavenly Father sent Him an angel 
who strengthened Him. Vladika Anthony indi- 
cated that this was the podvig of His compassion- 
ate, pastoral love. In His omniscience as Almighty 
God for Whom is revealed that which we call the 
past, present and future, beholding all of this, He 
accepted into His Divine Soul, wishing to redeem 
us from sin, he accepted each one of us with all 
of our sins, infirmities, sufferings, disrepairs. The 
Lord accepted each one of us into His soul, suf- 
fered through, so to speak, endured pain for the 
sake of each one and this is why He is the Lamb 
of God, Who took upon Himself the sins of the 
world, for His endless love, having received man 
into Himself, into His soul. It made these sins Its 
own, as if It had committed them. This was not 
just some formal definition of words. It was not 
something superficial. This was exactly the inter- 
nal receiving by Him of our sinful nature, of our 
sins upon Himself. This is why He kept falling on 
the way to Golgotha; He kept falling under His 
Cross, collapsing because on this Cross He carried 
precisely these sins of the whole world in order to 
nail them down and destroy them on the Cross. 


And after this feat of pastoral love, when he had 
mourned, so to speak, over each one of us, our 
falls into sin, our unfaithfulness, after this He as- 
cends the Cross and there brings Himself at last 
in sacrifice for the sins of the whole world, and is 
slaughtered as an unblemished Lamb. 


But often one hears the question, why such a ter- 
rible sacrifice? So, the human race fell under the 
rule of the devil, but God is almighty; for His 
omnipotence it would have been easy to simply 
free people from the rule of the devil and simply 
chase him away? ‘The holy fathers indicate to us 
that the Lord is supremely just and He extends 
His justice onto all things created by Him, even 
not excluding His enemy, the devil. The issue is, 
the holy fathers say, that man left God of his own 
free will by accepting the temptation in Paradise 
and freely crossed over from God to the rule of 
satan. Had the enemy taken possession of man 
by force, it would have been another matter. We 
know from the Gospel how tersely the Lord dealt 
with evil spirits when they forcefully, unlawfully 
took control of a person. He would say, “be silent 
and depart from him.” This is what the Lord said. 
But this is not the case here; man freely submit- 
ted to satan and, the holy fathers say, at the Dread 
Judgment, if the Lord had simply by His almighty 
power snatched, so to speak, a person from satan, 
then the devil would say to Him, “You are not 
just — they are mine, not Yours — they willingly 
came over to me.” 


And so He accomplishes His feat of love. He comes 
to earth, gives people His marvelous teaching, 
gives an example by His wondrous life of which 
there was never nor could there ever be an equal, 
shines like the sun before people by this Word of 
light, teaching and by His life. He worked mira- 
cles, did works of kindness, never pushed away a 
single repentant sinner from Himself, for it is pre- 
cisely through repentance that a person freely comes 
over from the power of the devil and comes under 
His loving protection. But in order to do this, ap- 
ply this to each person, He carries out that feat, 
lets Himself be crucified on the Cross, takes upon 
Himself the sins of all mankind and mankind, 


freed through this from sin, now has a complete 
possibility to freely come over from the devil to 
God, to his Creator. And now satan can say noth- 
ing to Him at the Dread Judgment, say the holy 
fathers; he will not be able to accuse God of injus- 
tice, for He has called upon the free will of man 
and did not coerce him to follow Him. 


Remember how the Gospel says, “If any one 
would follow me, let him deny himself, take up 
his cross and follow Me;” in other words, if you 
want to follow Him, if you want to come over 
from the mastership of the devil to His benevo- 
lent mastership, take up your cross and follow 
Him. This is why the path of a Christian must 
always be the bearing of the cross in one form or 
another. But especially in these times, beloved, 
a person should not be seeking a particular cross 
for himself. Life here has become such that every 
Christian who wishes to be faithful to his Savior, 
who wishes to live indeed in a Christian way, ac- 
cording to the teaching of the Church, submit- 
ting to the Church as to one’s directress and wise 
mother, one’s manager, if a person desires to live 
this way, then unwittingly he will be a cross-bear- 
er, and what a cross-bearer! for the world has gone 
so mad, has departed from all Christian principles 
to such a degree in its life, that a Christian must 
truly be a cross-bearer, literally on every step. And 
we must all remember this. 


We just heard at the end of this Gospel account 
the sad story of Apostle Peter, who thrice swore 


and made oath that he does not know this man, 
that is, the Lord and Savior. He swore and made 
oath, while just a few hours earlier, at the Mysti- 
cal Supper, he swore that he would follow Him 
even unto death. This is not said now in order to 
judge the great apostle. We know who Apostle 
Peter became subsequently, a preéminent apostle, 
the apostle of the apostles, so to speak, but this 
was permitted by God as a hard, sorrowful lesson 
in humility. He said confidently at the Mystical 
Supper that even if everyone would be offended 
because of Him, he alone would never fall into 
this temptation. And not one of the apostles de- 
nied the Savior, but Apostle Peter denied Him. 


This example of human frailty should always be 
before our eyes, teaching us never to rely on our 
own capabilities. If we truly want to be faithful to 
our Lord, want to be cross-bearers, then we must 
constantly remember that without His help we 
will in no way be able to accomplish this. With- 
out God’s help, without the help of our Savior, 
Who Himself said “Without me ye can do noth- 
ing.” Without His help, I repeat, we stand to have 
only good intentions but it is not given to us to 
accomplish anything. Therefore, every time your 
conscience calls upon you to be a cross-bearer, to 
faithfulness to the Savior in the face of this un- 
faithful world, first and foremost ask Him for 
strength and fortitude so that He would give you 
good cheer, courage and strength to be faithful to 
Him as He Himself says in the Apocalypse, “be 
faithful even unto death.” Amen. 


SERMON ON GREAT AND HOLY FRIDAY (ANOTHER) 
St. Philaret of New York 


We know from the Holy Gospel that when the 
Lord Jesus Christ appeared again by the waters of 
the Jordan after He had spent forty days in the 
desert, St. John the Baptist pointed Him out say- 
ing “Behold, the Lamb of God, which taketh away 
the sin of the world,” this is the Lamb of God Who 
takes away the sins of the world. These words refer 
to the great, dread mystery, incomprehensible for 
us, the mystery of our redemption and salvation. 


In the akathist hymn to the Savior (read before 
Holy Communion), in addressing the Savior we 
say that He can accomplish that which we can- 
not even comprehend or contemplate. Divine 
actions are constantly such that we can neither 
comprehend nor contemplate them. Who for 
instance can understand in what manner God’s 
omnipotence summoned all of creation from non- 
existence into existence? And if it says in the Bible 
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that in the beginning God created the heavens and 
the earth, then it follows that prior to that there 
were no heavens or earth. Yet God’s omnipotence 
summoned all creation into existence from noth- 
ing. Similarly in this regard in a mysterious, terri- 
ble, inaccessible for us action of His omnipotence, 
the Son of God, incarnate of the Virgin Mary 
and the Holy Spirit took upon Himself the sins 
of the entire human race in order to save it from 
sin, damnation and death. He took them upon 
Himself, as if making them His own in such a way 
as if He Himself had committed them. This is a 
mystery. 


Most blessed Metropolitan Anthony said concern- 
ing this mystery, “it is futile for our minds to even 
attempt to comprehend it; it is pointless to desire 
to peek into this mystery for within it lies such an 
immeasurable abyss of suffering and sorrow which 
the Lord endured for the sake of us sinners, that 
even if were able to conceptualize it even a little 
our constitution could not bear it. “We would 
burn up,” were Vladika Anthony’s words. 


Here is the Garden of Gethsemane. Christ the 
Savior is praying in the Garden to His Father. 
For what is He praying? It might seem that He is 
refusing to do that for which He came. He says, 
“Father, if possible remove this cup from me.” Or 
as another evangelist relates it “Abba Father, for 
You all things are possible, let this cup pass me 
by!” For this cup is dreadful! But in saying this 
He immediately adds with complete submission 
to God’s Providence, as a man, of course: “Not my 
will but Thy will be done.” May it be not as I wish 
but as You wish. He continues praying concern- 
ing that terrible cup. 


We would like to cite those most splendid, mov- 
ing words of the Holy Hierarch Dimitri of Rostoy, 
who, upon contemplating the Sufferings of Christ 
and the Savior’s prayer in the Garden of Gethse- 
mane, says: “What is this, O Lord Savior, which 
has wounded ‘Thee? ‘There is not yet a thorny 
wreath, nor horrible flogging, there is no tor- 
ture nor mocking; why then art Thou covered in 
blood?” And he replies himself: “Love has totally 


wounded Thee!” 
to face with that which He must take upon Him- 


Here the Savior has come face 


self and, as a man, He must make a final decision: 
either He takes this terrible feat upon Himself or 
not. He was not obligated to take it. He Himself 
is pure, sinless, but His never-ending, boundless 
love could in no way reconcile itself to the thought 
that were He not to take on that terrible feat, the 
human race would be doomed to perish; it would 
collapse into the abyss of eternal perdition. The 
Lord could not endure this and so an excruciating 
battle was underway in His human nature. Such 
were the battle and the feat that He fought to a 
state where blood emerged with his sweat. And 
in the end His human nature triumphed over the 
weakness which is naturally inherent to human 
nature and He accepted this cross, this podvig! 
He then went toward it firmly, without any of the 
petitions He had made in the Garden of Geth- 
semane during that frightful prayer which caused 
the heavens to shake; He embraced us all with His 
Divine Omniscience, he saw us all, all our sins, 
all our unfaithfulness, all our filth, and took all of 
this upon Himself and wept over all of us and over 
our sins. Each one of us, male and female, He 
saw there with His divine omniscience, for which 
there exists no future or past but always only the 
present, a single perception of the essence of all 
that is. It was there that He took on that podvig 
and proceeded onward to the cross. 


Concerning the Cross, it is sufficient for us to 
think, brethren, how nature itself reacted to the 
crucifixion of Christ! For the Cross was so heavy it 
caused the earth to quake. The cross was so dread- 
ful and so painful that the sun could not look at 
it and was darkened and the darkness covered the 
entire earth while the Lord was suffering there on 
the cross because of this entire abyss of our sins. 
He alone knows what a vast, immeasurable abyss 
of sufferings He endured on the Cross during 
those hours of the dreadful agony of crucifixion. 
We know only one thing, that the cry burst forth 
from His lips: “My God, my God, why hast Thou 
forsaken me?” My God, my God, why have you 
left me? As one of our best Russian preachers, 
the holy hierarch Innocent of Cherson used to say, 
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“Here during these terrible hours, it was as if the 
divinity of the Savior was eclipsed in His soul, and 
He seemed to be as one of us in the grips of that 
fierce agony. And the most frightful and pain- 
ful thing for Him was that because He had taken 
upon Himself the sins of the entire world and 
was covered with the foulness of sin, His Father 
turned away from Him and left Him...” What 
was the intensity of that agony? Again, we cannot 
either comprehend or attain to that knowledge. 
But notice that He always spoke with such love of 
His Father, calling Him His Father while here, as 
if He were the worst of all sinners He no longer 
calls Him Father but pitifully calls out “My God, 
My God why hast Thou forsaken me?” And finally 
He quaffed the cup of immeasurable sufferings to 
the end. And after that, as One now victorious, 
He exclaims from the cross: “It is finished!” It 
is accomplished! The purpose for which He came 
has been accomplished. And at this point, having 
accomplished this feat which He took upon Him- 
self, He again turns to His beloved Father, saying 
“Father, into Thy hands I commend my Spirit!” 


Beloved brethren, one may speak endlessly of the 
podvig of the Cross and the sufferings of our Lord 
prior to the Cross and in a brief church homily 
one cannot convey even a small part. We must 
all remember when we bow down before the holy 
Shroud and kiss it reverently that we are kissing 
the wounds of our Savior, that into these wounds 
was poured the wrath of God’s justice for the en- 
tire sinfulness of mankind which the Lord took 
upon Himself and suffered through it within 
Himself. Therefore remember when we bend 
down before the Shroud, we bend over as ones 
who are guilty, guilty of causing this suffering, this 
death of Christ. If you and I were not sinful, just 
as all people who live upon the earth, there would 
have been no need for either Gethsemane, or Gol- 
gotha or the Cross, but there would only be eter- 
nal rejoicing for which the Lord created man. But 
since we are in sin, we as mute sinners bow down 
before the Shroud with infinite gratitude to the 
One Who endured and tolerated so much for us 
and accomplished this podvig by which He saved 
all mankind. Amen. 


ASERMON ON THE RESURRECTION OF CHRIST 
St. Philaret of New York 


Christ is Risen! 


Beloved, now Paschal Bright Week is ending dur- 
ing which all the days, like one, are filled with tri- 
umphant doxology of Christ Resurrected. Yet as 
many of you know we are far from parting with 
the feast of Pascha because Paschal celebrations 
will completely end only on the eve of the feast of 
the Ascension of the Lord on the so called day of 
the apodosis of Pascha. So we will still be glorify- 
ing Christ Resurrected for a long while. 


The Resurrection of our Lord Jesus Christ is such 
an enormous event in the history of mankind that 
when the apostles set out to preach they primarily 
called themselves witnesses of the resurrection of 
Christ. For when we read the Gospel we see how 
many obligations (so to speak) our Lord Jesus 


Christ takes upon Himself in the Gospel. He 
“T am the resurrection and the life. Who- 
soever believes in me, even should he die, yet will 


says: 


come alive.” How would it be if someone out of 
our contemporary clever ones, teachers of mankind 
said such a thing about himself? Everyone would 
be completely right to conclude that his brain is 
not quite in order. But when our Lord spoke these 
words, we can sense their divine truth and power. 


And He said: “Whosoever believes in Me shall 
have life eternal.” But it is easy to say all of this and 
it must be certified by facts. So Our Savior certi- 
fied this twice. The first occasion was when He 
resurrected Lazarus who was already in the tomb, 
namely from the tomb. He had said that the hour 
would come when all those in the tombs would 


hear the voice of the Son of God and having heard 
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it will come alive. In the example of the resurrec- 
tion of Lazarus we see how these words must come 
to pass, for Lazarus emerged from the cave alive 
and well directly in response to the commanding 
voice of the Son of God. But an even greater attes- 
tation, of course, is the Resurrection of the Savior 
Himself. Had He not risen, if He had remained 
in the tomb then anyone could say what did He 
promise people when He did not arise, how could 
He say that whosoever believes in Him should he 
die, would come alive, that I am the Resurrection 
and the Life? But when you and I see that He 
Himself triumphantly rose from the dead in glory, 
then here immediately the holy Truth of His di- 
vine words is certified. 


Since He is the Vanquisher of death, consequent- 
ly He will vanquish it completely as it says in the 
Apocalypse “the last enemy will be vanquished (z.¢. 
destroyed) that is, death.” And death will no longer 
exist. This is why the human soul rejoices so in the 
resurrection of Christ. The joy of Pascha is a com- 
pletely unique feeling, as the holy fathers indicated. 
And on this Paschal night the Lord sends it to all. 
To the faithful it is the joy of the feast with which 
nothing else can compare, and even to the lost and 
those fallen away in the form of sorrow, sadness and 
a sense that there is something amiss with them and 


that the truth is here as the Church speaks it. 


‘This is why the Church celebrates the feast of the res- 
urrection of Christ for so long, like no other. From 
the first day of Pascha even to the Ascension, un- 
til the apodosis of Pascha is more than one month, 
an incomparable length of celebration because the 
feast itself is perfectly exceptional. In the resurrec- 
tion of Christ the Savior evil is conquered by good, 


darkness is disbursed by light, and falsehood is de- 
feated by truth which emerged victorious, although 
falsehood did attempt later to become involved in 
this matter when the scribes and Pharisees persuad- 
ed the Roman soldiers to say that the disciples came 
and stole His body. But one couldn't even expect 
a more implausible fabrication. First of all, every- 
one knows how intrepid the soldier guards were and 
how vigilant. A Roman soldier answered with his 
head for the object he guarded. And even if indeed 
the apostles came for the body of the Teacher, they 
wouldnt be able to take It. For here stood a Roman 
guard, the best in the world and yet this lie is dis- 
seminated at times even to this day. 


But truth shines brighter than falsehood and ev- 
ery Christian soul during Pascha and especially on 
the very night of Pascha is filled with enthusiasm 
and spiritual joy because the Lord Jesus Christ de- 
feated darkness, evil and falsehood not only for 
Himself, but for all of us. He promises to make all 
of us participants in eternal resurrection by saying 
that whosoever believes in Him, even if he dies he 
will come alive and it will be so and therefore the 
joy of Christ’s Resurrection is eternal joy which 
does not fade away. 


Every human news item when it has just been re- 
ported is of interest to people. Later interest in 
it wanes and ultimately when it is recalled again, 
they say that this is an old matter in which no one 
is any longer interested. But now the Truth of the 
resurrection of Christ renews itself every year and 
it is always new because the human soul enthusi- 
astically responds to the news that Our Lord Jesus 


Christ is Risen! Amen. 


ANOTHER SERMON ON THE RESURRECTION OF CHRIST 
St. Philaret of New York 


Christ is Risen! 


It is known from the history of the Church that 
in comparatively recent times (particularly in the 
19* century), among non-Orthodox theologians 


and intellectuals many emerged who, in essence 
no longer retained anything Christian in their 
convictions, and with the most destructive criti- 
cism they assaulted the basic truths of our faith 
and in particular our four Gospels. A multitude 
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of all sorts of studies were done, all sorts of scien- 
tific treatises were written with the aim of prov- 
ing that our Holy Gospels do not belong to the 
apostles Matthew, Mark, Luke and John but were 
merely thought up by someone, composed, invented 
significantly later. 


Here it is important to state that in recent times, 
particularly during the tenure of most blessed 
Metropolitan Anthony our Orthodox theology, in 
responding to attacks and criticism from rational- 
ists, overturned and debunked and leveled them to 
the ground, proving clearly and completely con- 
clusively that our Gospels are genuine and authen- 
tic and are written precisely by those individuals, 
those evangelists whose names they bear. What 
happened here was that those critics, without ex- 
pecting it, played a large role in establishing the 
unquestionable veracity of our Gospels. ‘This is 
similar to the case in Japan some time ago when 
the unforgettable “Apostle of Japan” Archbishop 
Nicolas, who at the time was still a young hiero- 
monk arrived in Japan and began to preach Ortho- 
doxy (at the time this preaching was forbidden in 
Japan). A staunch, fervent Shinto heathen priest 
by the name of Savabe, aflame with his pagan faith, 
came to him with an exposed sword and said: “If 
you dont’ cease preaching your faith I will kill you 
with this very sword.” Hieromonk Nicholas calm- 
ly replied to him: “You can, I don’t fear death, but 
I see that you are an honest man of conviction and 
I advise you to first become acquainted with our 
faith.... Tell me, how can you reject it so decisive- 
ly, how can you undertake such resolute measures 
when you don’ know it at all? If you are a decent 
and sincere person, then first become acquainted 
with it.” “You are right,” Savabe said. He left 
Hieromonk Nicolas, began to study Christianity 
and to his own and everyone's surprise he became 
a most deeply convinced Christian, a true “man 
of podvig,” and when the beacon of the Apostle 
to Japan, Archbishop Nicolas, began to shine, one 
of his closest fellow-laborers was the rector of the 
cathedral, the elder, Protopriest Paul Savabe. 


‘The scrutiny to which our Gospels were subjected 
also happened in particular to the basic truth of 


these Gospels — the truth of the resurrection of 
Christ. What a degree of negative criticism was 
unleashed against it, what a mass of explanations 
and interpretations were invented! However, 
here is what is characteristic: If for some reason 
a person does not want to accept or understand 
the truth of the Faith, he grabs any possible ex- 
planation, even an obviously improbable one, in 
an attempt to somehow “latch on” and by this 
somehow assuage his compliant conscience. And 
so when these “thinkers” and “theologians” fought 
against the truth of the resurrection, their asser- 
tions and attempts to explain in a spirit of disbe- 
lief and denial the Gospel account of the resurrec- 
tion of the Lord Jesus Christ mainly boiled down 
to three hypotheses: 


The first of them is the oldest: you heard about 
it on Great Saturday in the Holy Gospel reading: 
it gives an account of how the soldiers, startled by 
the appearance of the angel who had moved the 
stone from the entrance to the cave, ran in hor- 
ror to the scribes and Pharisees and told what had 
happened. ‘The latter, giving the soldiers money 
thereby bribing them told them: “Say that while 
you slept the disciples came at night and stole 
Him.” 
ridiculous explanation, says: “and this saying is 


Evangelist Matthew, in conveying this 


commonly reported among the Jews to this day”.. 
He said this about his times, shortly after the Res- 
urrection, but we have every right to repeat his 
words that this saying has extended even “to this 
day”, to our days. Now almost two thousand years 
later, despite all of the absurdity of this explana- 
tion there are people who are still attempting to 
support this absurd saying, particularly among the 
godless ones in the USSR. 


From the Book of Acts of the Apostles, chapter 
twelve, we know that the soldiers who guarded 
Apostle Peter did not notice how the angel mi- 
raculously led him out of prison at night. In the 
morning it becomes apparent that the guards are 
all at their stations, the chains are unharmed but 
the apostle is gone. What could the guards have 
said? 


and unexplainable had occurred. Yet King Herod 


Something completely incomprehensible 


7, = 


who investigated this matter had the guards ex- 
ecuted because given the iron discipline of the 
time a Roman soldier answered with his head for 
the object he guarded. For this reason alone the 
Roman Guard had to provide its most select sol- 
diers to guard the Tomb of the Lord. Secondly, 
one who is asleep is not and cannot be a witness. 
All they could have said was “we slept through it” 
and nothing more. But to say that “the disciples 
carried Him away while we were sleeping” is an 
unproven assertion. One who is asleep is not a 
witness; if they saw, then they were not sleeping 
and if they were not sleeping why did they not 
stop them? As we can see this is an utterly im- 
plausible fabrication; but at the time the scribes 
and Pharisees latched onto it while in our days 
it is the current bolsheviks who latched onto it, 
regardless of the entirely obvious implausibility of 
this fabrication. 


‘The second explanation: ‘They say that the Lord 
Jesus Christ did not die on the cross but fell into 
a deep lethargic sleep and in the cold cave in the 
cool air due to the fragrance of the aromatics with 
which His body was anointed He regained con- 
sciousness and walked out of the tomb. Those 
who reason this way obviously do not consider Je- 
sus Christ to be a Hypostasis of Divine Rank, but 
a mere human. But the practice of medicine has 
long ago risen up against this explanation indicat- 
ing one very simple circumstance: if one places a 
person with so badly punctured hands and feet as 
was the case with the Savior in a cave, then this 
person over the course of a long period of time 
will not be able to stand on his feet nor work with 
his hands. How and in what manner could such 
a severely beaten and wounded person get up on 
the third day in the tomb and push away an enor- 
mous, heavy stone of which the Myrrh-bearers 
said: “Who will push away the stone for us from 
the entry of the cave? For it was very great”... 


This second nonsense is another absurd fabrication 
like the first one. I remember when I still lived 
in Blagoveshchensk one non-believing doctor got 
the idea of publishing a similar explanation in the 
newspaper for which he received, also through 


the newspaper, a deserved rebuttal from the re- 
posed Archbishop Dimitri, then the rector of the 
Annunciation cathedral. 


The third explanation which was considered to be 
more plausible was as follows: ‘They say that the 
apostles were electrified to such a degree by the 
expectation of seeing their Risen Teacher that this 
put them into a state of excessive exaltation; they 
began to hallucinate and, being in that state, i.e. 
hallucinating, they thought that before them was 
indeed their Teacher; in fact this was a phenom- 
enon produced by diseased imagination, in a state 
of abnormal ecstasy. 


One can assert of course anything one wishes; one 
can level any charges one wants; the dead cannot 
respond. But in order to know and to make judg- 
ments concerning the resurrection of the Savior 
we can only do so from the Gospels; we have no 
other sources. Is there even one place in the Gos- 
pel where there is mention made that the apostles 
could have been so frivolous in faith and in a state 
of exaltation? Read the Gospel. You will imme- 
diately see the opposite: the apostles have diffi- 
culty believing; the Myrrh-bearers tell them — 
they don’t believe. Apostle Thomas stated directly 
that “until I see and touch His wounds I won't 
believe.” In one of the Gospel accounts it says that 
when the Lord on one occasion appeared to His 
apostles, He reproached them for their unbelief, 
for their hardness of heart for not even believing 
eye-witness accounts. In this manner we see that 
not only did the apostles not have any sort of ec- 
static expectation to see their resurrected Teacher, 
but on the contrary they had stubborn suspicion. 


This was arranged by God’s Providence. If after 
such stubborn disbelief and doubts later the apos- 
tles believed so much in the resurrection of their 
Teacher that they went out to preach and die for 
Him; this undoubtedly bears witness to the actu- 
ality of His resurrection! 


Those who stubbornly adhere to this hypothesis 
speak of mass hallucinations which they claim 
supposedly occurred not only among the apostles 
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but even later, among all believers. Even though 
mass hallucinations (when many people halluci- 
nate simultaneously) have been recorded in medi- 
cine but only as the rarest of phenomena and only 
involving visual hallucinations. Auditory ones 
have not been observed — yet the Lord, according 
to the Gospel, spoke many times with the apostles 
after His resurrection. One must also not forget 
the indications in the Gospel that the apostles 
brought the Lord Jesus Christ (upon His request) 
fish and honey. One assumes that the Apostles 
brought him not a hallucination but real fish and 
real honey and the Lord before their eyes ate this 
fish and honey, they were swallowed by Him and 
subsequently disappeared; but such a “hallucina- 
tion” in which real, concrete food was consumed 
no one has ever seen nor will ever see.... 


In this manner the third hypothesis turned out 
to be groundless. When a certain honest, but 
hitherto unbelieving man, a major intellectual 
and independent thinker began to study the 
Gospel accounts of the resurrection, in the book 
he was writing he gradually began to come to the 
faith, although he still vacillated; it was diffi- 
cult for him to break with the past and to change 
his world-view. But openly and bravely he made 


a definite conclusion: “We must admit that of 
all the accounts in the Gospel on the resurrec- 
tion of the Savior, only one conclusion may be 
reached: indeed the One crucified and buried in 
the Tomb, in ways unknown and not understood 
by us, undoubtedly appeared to His disciples 
which is why they began to preach about their 
resurrected Teacher with such power and convic- 
tion.” This is what was said by a man who still 
vacillated and did not yet have real faith but later 
became a believer... 


Thanks be to God — a believing heart needs no 
proof! Why must one attempt to prove to a per- 
son that the sun shines in the sky when it already 
shines and warms? But there are the blind who 
do not see and do not believe and for these blind 
ones it is beneficial to study such accounts and 
facts, because unbelief attempts to persuade its 
followers that all of its assertions have been proven 
exactly, and when those followers begin to study 
them honestly and conscientiously, they see that 
none of them have been proven and therefore the 
truth of the bright resurrection of Christ as before 
shines brightly before all mankind. 


Christ is Risen! Amen. 


SERMON ON THOMAS SUNDAY 
St. Philaret of New York 


From the history of today’s feast we know that 
when the Lord appeared to the apostles again 
when Apostle Thomas was finally with them He 
said to him “Be not faithless, but believing!” 


There are different types of unbelief. One type of 
unbelief occurs simply from a person’s indifference 
toward all spiritual questions and inquiries. Now- 
adays there are many like this and as time goes on 
there will be more, for as the holy fathers point 
out, a most woeful characteristic distinguishing 
the last ages of Christianity will be just this in- 
difference, and consequently an absence of living 


faith in what the Gospel and the Church teach us. 


There is also an evil unbelief, when a person due 
to the malicious disposition of the soul and heart 
does not wish to believe even in instances where it 
would seem that faith is undoubtedly due. In this 
manner the scribes and Pharisees did not wish to 
believe. They stood before unquestionable facts 
and yet they attempted to deny them. ‘The Lord 
Jesus Christ is working deeds of mercy, healing the 
sick, treating the infirm, yet they say that He does 
this through the power of an evil spirit. 


But there is another type of unbelief about which 
the Church speaks specifically on this feast: “O 
the good incredulity of Thomas!” Why is this so? 
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Because the apostle Thomas loved his Teacher no 
less than the other apostles. For all of the apostles 
the Lord Jesus Christ was the beautiful sun with- 
out which it is empty, cold and frightening. As 
it was so for all the apostles, likewise it was no 
less for Apostle Thomas. And there he is in this 
emptiness and darkness; his brethren the apostles 
are rejoicing, shouting in jubilation, telling him 
“we have seen the Lord!” But you know how it is 
when a tiny dust particle gets into someone’s eye. 
It ruins the ability to see properly. This is the case 
here as well. The truth of the resurrection was 
too important for Apostle Thomas. He loved his 
divine Teacher so selflessly that his soul and heart 
could not bear even the most minute shadow of 
doubt. ‘This is why he so categorically states that 
until such time that he is personally convinced he 
“would not believe.” 


‘Then the Lord appears again when Apostle Thom- 
as is present. One can only imagine how the apos- 
tle, faithful in his soul, had suffered. For in his 
heart he had not stepped away from his Teacher 
even for one second. But he was tormented by ra- 
tional doubt and it had probably exhausted him. 
Yet the Lord allowed him to remain in this condi- 
tion for an entire week so that the apostle could 
see how doubt in divine truth is difficult for the 
soul. But then the Lord appears. Apostle Thomas 
receives that which he had expressed so harshly. 
He feels the wounds of the Savior with his hand 
and of course, with what delight, with what joy 
with what triumph this exclamation burst forth 
from his soul, “My Lord and my God!” He was 
convinced for the rest of his life and was one of the 
greatest preachers of Christian truth. 


The Holy Gospel tells us several times of the 
apostles’ confession of faith. But the most blessed 
Metropolitan Anthony indicated that of all the 
apostles’ confessions, the confession of Apostle 
Thomas, even given its brevity — it was said in 
just a few words, it was fuller than all the others. 
It contained the entire Christian faith. 


‘The first confession we hear from Apostle Nathan- 
iel, when the Lord was just beginning His salvific 


labor. Nathaniel, a man who was deep spiritually, 
pensive and direct and sincere in prayer saw some- 
thing under the fig tree; we don’t know what that 
was. And the Lord did not say, but Nathaniel saw 
some sort of undoubtedly divine revelation about 
which no one knew. When Nathaniel approached 
the Savior, the Lord says “Here is a true Israelite 
in whom there is no guile” — in other words a 
truthful, direct and honest man. Nathaniel im- 
mediately demonstrated this responding, “How 
do You know me?” How can you know me, how 
can you say this about me when we are not even 
acquainted? Spoken directly and sincerely. And 
he received an answer. “Before that Phillip called 
thee,” before Phillip called you, I saw you under 
the fig tree. This was like a lightning strike, like 
a clap of thunder for the apostolic soul, because 
Nathaniel immediately understood that if He 
Whom Nathaniel had approached knows what 
he saw under the fig tree and there were no other 
witnesses present, then it is clear Who He is. And 
right away, Nathaniel, speaking with conviction 
emotionally exclaims, “Rabbi, thou art the Son of 
God; thou art the King of Israel.” 


We hear another confession from the mouth of 
Apostle Peter. Not once but twice. Once when 
the Lord offered the talk on heavenly bread, that 
He would feed His faithful with His own Body 
and Blood. Not having understood and submit- 
ting to temptation many left but the Lord asks the 
apostles, “maybe you will depart as well, leaving 
me alone?” Apostle Peter answers with convic- 
tion on behalf of all the apostles: “Lord to whom 
shall we go? Thou hast the words of life eternal 
and we believed and came to know that Thou art 
the Christ, the Son of the Living God.” Apostle 
Peter repeated this on another occasion. When 
the Lord Himself asked His apostles “Who do you 
think I am?” and again Apostle Peter answered: 


“Thou art the Christ, the Son of the Living God.” 


But now, the confession of the apostle Thomas, 
as Vladika Anthony indicated, is more complete 
than all the others because it is spoken specifically 
as a confession of complete faith in the entire na- 


ture of Christ, the God and Man. “My Lord and 
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my God!” “Lord”, or Sir, could refer to a person, 
this part of the exclamation refers to the human 
nature of Christ the Savior, but is followed by “My 
Lord and my God’: the two natures of our Savior, 
the human and the Divine which are fused in one 
person, the God-Man. Apostle Thomas said this 
with such conviction and firmness and it is this, 
his confession which contains our entire Christian 
faith in a concise form. 


The Church is now celebrating the resurrection 
of Christ the Savior. His Body and His immor- 
tal Soul were indivisible and more so with the 
divine Spirit of Our Savior, yet we celebrate the 


resurrection triumphantly and there is nor can 
there be any greater feast for us because in the 
Resurrection of Christ we are also celebrating our 
own resurrection; for the Lord, according to the 
apostle’s words, when He arose was the first risen 
from the dead, the first among the dead (in Sla- 
vonic) and thus He arose and raised up all with 
Himself (as it was sung yesterday during vigil). 
And we must also rejoice this way in our God. 
As the Mother of God had said “My soul doth 
magnify the Lord and my spirit hath rejoiced in 
God my Savior,” likewise each Christian soul must 
rejoice during these bright days of the resurrection 
of Christ and must celebrate triumphantly and re- 
joice in its Savior. Amen. 


SERMON ON THOMAS SUNDAY (ANOTHER) 
St. Philaret of New York 


The Holy Gospel tells us that when the Lord Jesus 
Christ initially appeared to His disciples, Thomas 
was not among them. But when He again ap- 
peared on the eighth day, Thomas was also pres- 
ent. And so the Church, in accordance with this, 
tomorrow on the eighth day after the very day of 
the resurrection remembers this appearance of 
the Lord to Apostle Thomas and the rest of the 
apostles. 


From the Gospel we know that Apostle Thomas 
was in general a person prone to suspicion, in- 
clined to doubt many things. When the Lord 
had told His disciples when the time had come 
to go to resurrect Lazarus, He said, “Let us go to 
Judza,” then Apostle Thomas said to his fellow 
brethren disciples, “Let us go and we will die with 
Him.” On the one hand here is a profound love 
and devotion to the Teacher, being ready to die 
for Him, but on the other hand, one might say is 
doubt in any worthwhile purpose for going and 
he thought they would simply go, be killed and 
die there. Later, when at the Mystical Supper the 
Lord said to His Disciples that they know the path 
along which they should walk, Thomas replied to 
this saying, “Lord we do not know this way and 


how can we know it?” In other words he disputed 
his Teacher’s words. 


But look now, how the Gospel clearly describes to 
us human frailties. Apostle Peter, at the Mystical 
Supper made oath and swore more than all the 
apostles that he would not betray His Teacher and 
then betrayed Him thrice. Apostle Thomas said 
“let us go and we will die with Him,” yet when 
the Savior was being (as they say) arrested then 
evidently Thomas ran away so far that when the 
apostles gathered together once again, Thomas 
was not there. 


But now, the apostles say to Thomas “we saw the 
Lord!” Eye-witness accounts were always consid- 
ered to be the most authoritative; yet Thomas, as 
you probably know, replied that unless he were to 
become convinced, “unless I feel with my hand 
His wounds on His body I will not believe.” 


But one must only remember that his refusal to 
believe was diametrically opposite in its spirit to 
the evil unbelief because of which the scribes and 
Pharisees did not believe. Their malice blinded 
them to the point that they refused to believe in 


what was clearly evident. For the Savior had resur- 
rected Lazarus but they resolved at an evil council 
to kill both the Savior and Lazarus, as if they could 
set a limit to divine might which accomplished 
such an astounding miracle! 


But Apostle Thomas seemed to refuse to believe 
because for him the truth of faith and the truth 
of the resurrection were too dear. ‘The apostle 
was aware what a great matter this resurrection 
was and did not wish to allow himself even the 
tiniest shadow of doubt which could darken his 
faith in this miraculous, this unprecedented, this 
greatest event. If he had had the same type of 
unbelief as the others, the Lord would not have 
come out half way toward such unbelief, but He 
did come out toward him on the eighth day and 
even speaks using Thomas’ own words for Thomas 
had said “except I shall see in His hands the print 
of the nails, and put my finger into the print of 
the nails, and thrust my hand in His side, I will 
not believe.” And the Lord says to him, repeating 
his own words: “Reach out thy finger and behold 
My hands; reach out thy hand and thrust it into 
My side.” Then He says, “and be not faithless, 
but believing.” Thomas, upon having touched the 
wounds of the Savior and becoming convinced 
that standing before him was not a phantom, but 
indeed his divine Teacher resurrected, exclaimed 
“My Lord and my God!” In this phrase lies our 
entire faith. Most blessed Metropolitan Anthony 


indicated that given its extreme brevity, this con- 
fession of Apostle Thomas was the fullest of all the 
confessions that the Lord heard from His disciples. 
He heard such confessions more than once. And 
after this the unbelief gave way to firm faith which 
the great apostle later carried into all the nations 
announcing the good tidings of the risen Savior. 


But note, when Thomas exclaimed these words, 
the Lord says: “you saw Me and believed; blessed 
are those who have not seen yet have believed!” It 
is this blessing which the holy fathers apply to all 
those who in their earthly life did not see Christ 
the Savior yet believe in His resurrection. And 
we sinners, although we are unworthy and are 
guilty of many things before our Savior, nonethe- 
less have a part in this blessing, for the Lord said 
“blessed are those who have not seen and yet have 
believed” and you and I did not see, yet believe 
with our weak, infirm faith — but nonetheless we 
believe. And so we must remember when people 
say in empty worldly situations “I am the doubt- 
ing Thomas,” these words are empty and people 
should not use them, because Thomas was dealing 
with a question of exclusively primary importance. 
Had his Teacher arisen or not? And when he be- 
came persuaded he became a convinced preacher 
of the resurrection of Christ. May God grant to 
us all that we might have at least a small portion of 
that faith which Apostle Thomas had and which 
all the apostles of Christ had. Amen 


A TALK ON RADONITSA 
St. Philaret of New York 


At one time back in Russia we had the following 
episode: one wealthy merchant was praised by all 
for keeping a large, opulent icon lamp perpetu- 
ally burning day and night in front of the Iveron 
icon of the Mother of God. And when he would 
receive this praise, he would say, well why not, of 
course it could turn out to be beneficial; maybe 
there really is something in that other world.” 
And this is called firmness of faith!? Yet he was 
considered to be a man of firm faith! 


Christianity is based on faith in the Lord Jesus 
Christ and on the belief that we are surrounded 
by the invisible spiritual world into which the 
souls of reposed Christians depart, not vanish- 
ing, not ceasing their existence, but on the con- 
trary upon entering this new world they remain 
in the same individual, conscious existence as we 
live in this life on earth. But of course, one must 
remember that the world beyond the grave, the 
spiritual world, is a world of a different supreme 
order and therefore those things to which we have 
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become accustomed here are rarely applicable or 
completely inapplicable to the concepts of the 
spiritual world. 


But there is one thing that we all know — that when 
the immortal soul departs into that next world, as 
they say, I repeat again, by no means does it cease its 
existence but lives a conscious, free, individual life. 


You have probably read or heard how so called 
theosophists, occultists and others say that the hu- 
man soul goes through many incarnations; that a 
person’s soul is first in one body, then leaves it and 
moves into another body and so on and so on and 
so on. Without even mentioning the fact that 
this teaching of so called transubstantiation of the 
soul was condemned by an ecumenical council, 
direct logic indicates to us the senselessness of 
such a belief as well as the so called transferal of 
souls. In the first place, the Church teaches us 
that there will be a general resurrection, the resur- 
rection of the dead, the beginning of which we 
celebrate so joyously on Pascha over the resurrect- 


ed Jesus Christ. 


‘The soul of a person is a spiritual essence and indi- 
visible. Material essences can be divided into parts 
while spiritual ones cannot. And so let us suppose 
that my soul has already been in fifty bodies, then 
when the resurrection of the dead occurs it will 
enter into one of those bodies and what about the 
other forty-nine bodies? Where will they acquire 
a soul for themselves? That is first, but secondly 
if one only asserts that souls do indeed move from 
body to body, then it is senseless to pray for the 
dead for in that case their souls would not be in 
the world beyond the grave, but living on earth in 
some other body. And equally it would be sense- 
less to call upon, for instance, the holy hierarch 


and wonderworker Nicholas or the holy apostles 
Peter and Paul, for their souls would likewise be 
living in some other bodies. They walk about the 
earth as before in the form of humans, and, conse- 
quently the holy hierarch and wonderworker does not 
exist at all. He had at one time lived on earth and 
then his soul moved into another body. Such a belief 
is absurd! ‘This immediately becomes clear once 
we think this through to the end. 


However, the Church teaches us that if the soul 
has departed into the world beyond the grave and 
carried off on itself perhaps a burden of sins — and 
who among us does not have it — then through 
the prayers of the Church it may be freed from 
this weight of sins. Our Lord Jesus Christ said 
concerning the gravest of sins, blasphemy against 
the Holy Spirit, that it would not be remitted ei- 
ther in this age or in the age to come, that is, as the 
holy fathers of the Church explain, that neither in 
this earthly life nor in the life beyond the grave 
would it be remitted, and consequently other sins 
which are not as severe as blasphemy against the 
Holy Spirit may be pardoned for a person who is 
already beyond the limits of this world, and in the 
world beyond. And we know of numerous such 
cases which are spoken of in the lives of the saints. 
And it is precisely on this that our prayers for the 
reposed are based. ‘They live a conscious life but 
according to the law in the spiritual life they may 
no longer pray for themselves. They may pray for 
others but not for themselves. Such are the con- 
ditions of that life. And therefore they wait with 
love and hope, they wait for our prayers for them. 
This is why deeply pious people honor the custom 
by which the Church and her children pray for 
the repose of the souls of the departed servants 
of God, for we know that this prayer truly brings 
them both peace and rest. Amen. 


SERMON ON THE HEALING OF THE PARALYTIC AND PRAYER FOR OTHERS 
St. Philaret of New York 


In the Name of the Father and of the Son and of 
the Holy Spirit. 


In today’s Gospel narrative during divine liturgy 


we all heard the narrative of the Evangelist Mat- 
thew on how the Lord Jesus Christ healed a man 
sick with the palsy. Moreover, the circumstances 
of this healing were completely unusual. Christ 


the Savior at that time was in a house where He 
was teaching and was surrounded by a crowd 
which pressed so tightly around Him, listening to 
His word, that there was no possibility of reach- 
ing Him. And so, several people brought their 
friend on a stretcher (a bier) who was a paralyt- 
ic, in our language, paralyzed. All attempts to 
squeeze through the crowd closer to the Savior 
Who was preaching were futile; then they resort- 
ed to the following means: They climbed onto 
the roof (during those days the roofs were flat and 
tiled and were easily disassembled), and so they 
climbed onto the roof, took apart the tiles on the 
roof and through the opening which resulted they 
lowered their sick friend directly to the feet of the 
divine Healer. 


‘Take note of what the Lord said and how the Gos- 
pel speaks about this. The Evangelist says: “Jesus, 
seeing their faith, says to the one sick of the palsy, 
“thy sins are forgiven thee” almost as if the issue 
here is not that for which they brought their friend. 
They are clearly seeking to have him healed of his 
illness, but the Savior says, “thy sins are forgiven.” 
But one needs to bear in mind that in such cases, 
the Lord Jesus Christ cured the very root of the ill- 
ness, and the root of illness, directly or indirectly, 
is always sin, but the basis of the illness lies always 
in the fact that man is damaged by sin. 


And so the Lord, in beginning to heal him, heals 
his soul from the basic illness, remitting his sins. 
But here, among those gathered in this build- 
ing, were also the Savior’s enemies, the scribes 
and Pharisees. 
to themselves that He blasphemes; who can for- 
give sins besides God alone. But here the Lord 


Immediately they began to say 


immediately showed them that He possesses su- 
preme knowledge, supreme perception, reading 
into their souls, for He had understood what it 
was that they merely thought to themselves and 
said: “why do you think evil in your hearts?” And 
goes on to say “what is easier to say, ‘your sins are 
forgiven you or ‘rise, take up thy bed and walk?” 


It is clear for anyone that in the genuine spiritual 
sense, the first is more difficult, to say “thy sins are 


forgiven you” because this requires an unearthly 
authority in order to remit the sins, but with re- 
gards to “take up thy bed and walk,” at times even 
earthly physicians are able to treat a sick person in 
a way that he later gets up and walks. But from 
the point of view of a scribe and pharisee it was 
otherwise. They thought like this: one can say 
“thy sins are forgiven thee” because who knows 
whether or not they are forgiven; no decisive re- 
sult will follow which could prove whether they 
were forgiven or not; however if one says, “take 
up thy bed and walk” and the man does not get 
up and walk, this would not be good. So the 
Lord, as if applying this to their way of thinking 
then says, “Then I will do that which according to 
you is more difficult, so that you may know that 
I am able to do that which according to you is 
easier, that is forgive sins, so that you should know 
that the Son of Man has the authority to forgive 
sins. | am doing before your eyes that which you 
consider to be more difficult, and He says to the 
paralytic, “rise take up your bed and go into your 
house.” ‘The latter rose, picked up his bed and 


walked away as if he had never been ill. 


The people praised God for this astounding mira- 
cle, and for you and me, brethren, there is a mass 
of spiritual edification. First of all, the Lord says 
to the paralytic seeing their faith, not his faith but 
their faith, consequently the faith of those who 
had brought him. The paralytic himself, perhaps, 
in his sad condition, was so weakened both in 
soul and in body that perhaps he was not capable 
of the podvig of faith, yet those who had brought 
him firmly believed that the divine Wonderwork- 
er could heal him. And so the Lord, seeing their 
faith, first grants him forgiveness of sins, and then 


heals him of his infirmity. 


This means that according to the faith of other 
people, the Lord may grant His mercy to a per- 
son. ‘This contains the most profound basis for 
our prayers for each other. Remember this. The 
holy apostle Paul — what a great saint and man 
of prayer he was, yet he always asked the faithful 
to pray for him. And the other apostles did as 
well, because “the prayer of a righteous one avails 
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much;” if a person prays with faith then every- 
thing is possible for the one who believes. First 
of all. Secondly, the Lord teaches us that prior 
to healing a physical infirmity, one must cure 
its basis, spiritual infirmity — sin. This is why 
when truly believing people become seriously ill 
and friends offer to call a doctor, but the sick one 
says, “first call me a priest of the Church so that 
he can perform Holy Unction on me, perform 
the mystery of the blessing of unction — this is 
a spiritual curing, that he can hear my confes- 
sion, free my soul from sin, administer the Holy 
Mysteries of Christ to me, and after this I agree 
to accept earthly treatment, for it will be based 
on a firm basis, on that which the Savior Himself 
based His healings. What a terrible sin it is when 
people deny a seriously ill person a priest bringing 
the Holy Mysteries, saying that the patient will 
be frightened; that one must not tell him that he 
is gravely ill and thereby not allow the patient to 
be ministered to by the priest of the Church with 
the authority and grace given him to free him of 
sins, providing the greatest cure — the holy Body 
and Blood of Christ. Brethren, over the course of 
my forty plus years of priesthood, I had the occa- 
sion to give Holy Communion to thousands, in 
any case many hundreds of sick people, and I do 
not know of one case when the patient was fright- 
ened ,because any person who is seriously ill, he 
already understands many things differently and 
does not look at the pastor of the Church with 
horror but with joy. This happened constantly. 
How the ill rejoiced seeing a pastor of the Church 
come in with his comforting word, with his grace- 
filled Mysteries, and I repeat that not once did 
I see a case when a gravely ill person would be 


frightened. But when relatives and close ones say 
that he will be frightened and deprive him of this 
last and greatest cleansing, this is a great sin. How 
important is this preparation for the soul depart- 
ing into eternity. 


The Lord says, “in what state I find you, in that 
state will I judge you” — that is, primarily, the 
judgment of the Lord, when a person dies, will be 
determined according to the state of his soul. And 
if he made confession and partook of Commu- 
nion with faith before his repose, then one cannot 
not even imagine anything better or more precious 
than this. Never fall for these false apprehensions. 
If you yourselves become seriously ill, if those near 
you become seriously ill, rush before all else to call 
the pastor of the Church so that he, by the power 
given him by Christ, the Chief Pastor Himself, 
would loose the sick soul from its sins and com- 
mune the person of the Holy Mysteries of Christ. 
This is the most precious gift which the depart- 
ing soul needs. We know there were cases when 
a person had sinned his entire life long, denying, 
even blaspheming and mocking the Mysteries of 
our Faith, suddenly opens his eyes on his death- 
bed and humbly asks that a priest of the Church 
come to him. With what bright hope does his 
soul then depart, having received from the Lord 
of Hosts merciful forgiveness through the pastor 
of the Church whom He has appointed. Again 
I repeat, rush when any serious sickness comes to 
call the priest to come to you if you have become 
ill, or to someone dear to you and do not deprive 
him in any way of this most precious final prepa- 
ration, this most precious holy thing, this greatest 
gift for the soul and body. Amen. 


SERMON ON THE HEALING OF THE PARALYTIC, SPIRITUAL PARALYSIS, 


TRUTH AND CHRISTIAN UNIFICATION 
St. Philaret of New York 


In the Name of the Father and of the Son and of 
the Holy Spirit. 


Today’s Gospel passage which was read during di- 
vine liturgy told us about one of the astounding 


miracles of the Savior, when the Lord healed an 
ill man who was sick of the palsy, who had lain 
in his impotence thirty-eight years as the evan- 
gelist indicates directly. Meanwhile, you and I 
know that the Lord Jesus Christ lived on earth 
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only thirty-three and one half years; consequently, 
a few years before the Nativity of Christ this sick 
man had collapsed because of his infirmity and had 


been lying in this condition all these long years. 


‘This happened by a pool, a reservoir which was 
called the sheep’s pool because sheep were led 
nearby on the way to be sacrificed in the temple 
and it was at this sheep’s pool that the Lord saw 
this person lying paralyzed. The Lord asks him 
the question, “wilt thou be made whole” do you 
want to be well? First of all, the Lord, as omni- 
scient, knew even without having to question, and 
secondly it would even seem strange to be asking 
someone who is lying near the source of healing, 
for it is obvious that it is in order to become well. 


One of the unique features at this pool was that 
healings in the sheep’s pool, in this reservoir of 
water were produced in an unusual manner. They 
were performed by an angel who descended invis- 
ibly and “troubled the water” as the Gospel says in 
Slavonic, that is, he caused the water to move in 
the pool. And so when the sick saw how the water 
in the pool has begun to move, ripple and churn, 
they rushed toward the pool and the first who im- 
mersed himself was healed. 


And so, the Gospel on one hand points to the om- 
nipotence of this healing power, but on the other 
hand toa certain limitation in the application of its 
power, because on one hand a sick person would 
be healed of any illness no matter what it was — 
in this regard it was precisely the omnipotent heal- 
ing power of the Lord which was manifested here. 
But on the other hand only the fizst person who 
entered and submerged himself into the water af- 
ter it went into motion was healed while the rest 
did not receive healing. 


And so, this unfortunate man has been bed-ridden 
for thirty-eight years. The Savior’s question, “do 
you want to be well?” obviously did not signify the 
Savior’s desire to inform Himself of this, but it was 
an appeal to the man in order to regenerate hope 
and longing for healing which the poor man had 
probably begun to lose after so many years. 


The sick man answers the Savior’s question straight- 
ly,: “Yes”, he says, “Sir, I have no man, when the 
water is troubled,” to help me get to the pool fast 
enough, “but while I am coming, another step- 
peth down before me” and receives healing. This 
is easy enough to understand. He was impotent, 
in our language “paralytic”, and you yourselves 
know that a person afflicted with this condition 
has no freedom of movement. But he hears again 
from the One Who had questioned Him different 
words this time. The Lord, the Master of all the 
elements and all angels and all powers which exist 
in the world, says to him in His voice of supreme 
authority, “Rise, take up thy bed and walk.” And 
so the healed man arose, picked up his bed and 


probably his possessions and carried them off. 


But here began the talking. It was the sabbath 
when the Lord performed this miracle of kind- 
heartedness and immediately the Jews began to 
say, “How can you carry your bed — today is the 
sabbath; one shouldn't be carrying anything.” But 
the healed man deferred to the authority of the 
Healer and says, “I obeyed the One who told me 
to do so, “the One Who healed me then bid me 
to take up my bed and go to my house.” Notice 
how the Gospel makes note that the Jews did not 
ask him “Who healed you?” Again pursuing their 
own end, they say, “Who is this man who told 
you to stand up, take your bed and go to your 
house? Who is this person who dared to say this 
to you on the sabbath?” But the healed man could 
answer nothing and the evangelist emphasizes that 
the Lord, given the multitude of people, vanished 
in the midst of them. 


But the matter did not end with this. After a cer- 
tain while the Lord met him again and speaks to 
him characteristic words of warning. “Behold, 
thou art made whole: sin no more lest a worse 
thing come unto thee”; now you are healthy,; 
watch that you sin no more lest something worse 
should happen.” ‘This is an obvious indication, 
a doubtless indication that the previous infirmi- 
ty assailed this person as a known punishment 
of God’s providence for a sinful life. He sinned; 
the Lord punished him through illness and later 
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healed him and warns: “Sin no more, or the sec- 
ond time there could be something even worse. 
And next today’s Gospel reading concludes with 
the evangelist noting that the healed man, upon 
hearing these words, went to the Jews, the enemies 
of Christ, and announced to them that his Healer 
is precisely the Lord Jesus Christ. 


Interpreters of the Holy Gospel vary in their in- 
terpretations of this visit of the former paralytic 
to the enemies of Christ after the Lord had ad- 
monished him. Some suppose that since the Jews 
had questioned him but at the time he was un- 
able to answer, now that he knew the answer he 
went and replied to their question, reasoning that 
he had been asked Who had healed him. Others 
suppose that he might have done this even out of 
spite for the enemies of Christ, knowing that they 
hated Christ the Savior and did not wish to rec- 
ognize Him as the Messiah and here he seemingly 
says, “so you hate Him and do not recognize Him, 
but look what works He does! It was He and no 
one else Who healed me.” But there is also a third 
supposition, that he did this out of a slighted ego 
because of the warning given him and now it was 
with a malevolent feeling toward his Healer that 
he went and reported Him, as if to say that He is 
the one Who healed me and it is just He Who is 
the violator of the sabbath and no one other than 
Him. This interpretation, incidentally, coincides 
with the tradition which has been preserved for us 
by the holy fathers. You probably know of how the 
Lord Savior on the night of His fearful sufferings 
was brought to the palace of Caiaphus and one of 
the servants of the high-priest struck the Savior 
on the face, saying to Him, “is that how you an- 
swer the high-priest?” The Lord responded to this 
meekly and at the same time decisively, “If I have 
spoken evil, prove that it is evil, but if well, why 
do you strike me?” And so, tradition holds that 
this person who struck the Savior of the world on 
the face was that same one who was once healed 
of paralysis. This is not contained in the Gospel, 
but this tradition has been preserved in the history 
of the Church. In any case, the Church in offer- 
ing us this Gospel account, afterwards chants on 


behalf of each one of us, “O Lord, by Thy Divine 


presence raise my soul which is paralyzed griev- 
ously by all manner of sins and unseemly deeds.” 
In other words the Church on behalf of each one 
of us confesses that we are spiritually paralyzed, 
even though we may not be physically paralyzed 
like this healed one; in any case our soul is as im- 
potent as was his body. And so for this we pray, 
through the holy words of the Church, that the 


Lord heal our souls of this spiritual impotence. 


Who does not know from his own experience in 
his personal life how a person has good intentions, 
good aspirations, good impulses, he even seems to 
begin to do something to correct his life, to live 
in a Christian way, but then he looks and impo- 
tence has again overpowered him, he has become 
disheartened and the good work of correcting the 
soul and life remains unfinished and this is the 
spiritual impotence which most often causes us to 
stumble. It is regarding this that we pray so that 
the Lord would heal us of this spiritual impotence. 


But all mankind is now spiritually impotent. I 
wish to say two words to you about a certain phe- 
nomenon which is ominously pouring forth more 
and more, spreading throughout mankind. ‘This 
is the temptation of so-called ecumenism of which 
surely, surely many of you have heard and read. 
A seemingly enticing concept lies at the basis of 
this new phenomenon — to unite everyone. A 
seemingly enticing, I repeat, thought, for the Lord 
Jesus Christ Himself prayed to His Father during 
the Mystical Supper, “That they all may be one; as 
Thou, Father, art in me, and I in Thee, that they 
also may be one in Us.” The Savior of the world 
Himself prayed for such unity, so indeed it would 
seem to be an attractive idea, to unite everyone 
so that all be one. But one thing needs to be re- 
membered. Only such a union is pleasing to God 
if it is performed in truth. But here this new idea, 
this new thought tells us that in order to unite 
ecumenically into this union, everyone must enter 
this union because in every Christian denomina- 
tion there is an element of truth. And so every 
denomination must bring its element of truth, so 
to speak, into this common spiritual treasury and 
that means that only then a united church will 
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be created. That is to say in other words, every 
confession of faith is invited to recognize that in 
its beliefs there is only a part of the Truth — not 
a fullness of Truth but a mere part of it and the 
rest is falsehood and error which must be rejected 
upon entering this artificial union. 


Now tell us what Orthodox conscience, what 
Orthodox person would agree that his Orthodox 
faith turns out not to be all the Truth, that it con- 
tains merely an element of the Truth and the rest 
is error, falsehood which need to be rejected. In 
other words, you and I must do away with the 
faith of our fathers, with the faith of the holy ven- 
erable Seraphim, with the faith of the righteous 
batiushka father St. John of Kronstadt, declare 
that even in this faith there is error and falsehood 
and only an element of truth. God preserve us 
Orthodox people, the sons and daughters of the 
Orthodox Church from this madness! May the 
Lord cast far from us this satanic enticement, that 
it may not stand before us! Remember, Christian 
unification can only be in the Truth, as I have al- 
ready said, and our Orthodox Church possesses 
the entire fullness of the Truth and not at all a mere 
element of it. She offers everyone Her Truth; She 
does not conceal It from anyone; She calls upon 
all to learn this Truth, to accept It and be Its faith- 
ful ministers and confessors. But She will never 
recognize her Truth for falsehood and will never 
agree with this madness. 


I recall that once I had to read a book by one of 
the so-called theosophists. The theosophists have 
their own notion, the basic position of theoso- 
phists. They say: there is no religion higher than 
Truth; all religions are equivalent for they are all 
seeking Truth and striving toward it. And so, the 
author of this book, having indicated this posi- 
tion, says that one must unite all religions on this 
platform, except for one, unfortunately — this is 
Orthodox Christianity. It does not agree with us; 
it says it does not seek Truth, but already has it and 
for this reason it does not agree with us. And this 
man wrote completely correctly. Our faith, our 
Orthodox Christianity was not invented by people 
but was brought from Heaven by the incarnate 
Son of God, by the Power of God, by the Wis- 
dom of the Lord Jesus Christ. We, personally limp 
and stumble; yes each one of us has his own sins, 
weaknesses, his own fallings into sin, but our Faith 
is splendidly true and holy and let him be anath- 
ema who agrees that in our faith not everything 
is of Truth and that there are some kinds of er- 
ror, some kind of falsehood mixed in. May he be, 
I repeat, anathema because our faith is apostolic, 
our faith is orthodox, our faith has confirmed the 
universe as is said on the Sunday of Orthodoxy, 
and may every Christian strive to be a faithful son 
of the Orthodox Church and to confess the Holy 
Orthodox Faith free from any enticements of ecu- 
menism. Amen. 


All the preceding were translated by Evgenia Chisholm, either from printed texts published by ROYC, 
or transcribed & translated from Russian audiotape originals. 


[ ] Yes... | want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2016 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 


[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 


choose a dedicated use below if you wish.) 


. (You may of course 


[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (__ ), for which I enclose my 


[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 


the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: 

Address: 

City/State/ZIP: 

Telephone: 
MasterCard/VISA number: 


Mail or fax to: 
Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty TN 37095 USA 
775-377-4610 
fax 615-536-5945 


Expiration date: _ /_ 


www.haitianorthodoxmission.org 


frgregory@sjkp.org 


